


HINH ANH VE bUC CHUA
TRONG SACH XUAT HANH
CHUONG 16

Giuse Pham Tudn Nghia, S.].

A. Dan Nhap

Trong quyén sach dwoc xuit ban gan diy, mang twa dé
Theologien des Alten Testaments,' cha Georg Fischer, S.J., gido
sw Kinh Thanh tai Phidn Khoa Than Hoc Cong Gido, Pai Hoc
Innsbruck (Ao Qudc), trong phan néi vé nén than hoc ctia Sach
Xu4t Hanh, da xac dinh hai 16i dién ta chinh vé Thién Chua
YHWH nhuw sau: Thién Chda l1a Dang giai thoat, va Thién Chua
la Pang ban Luit (“Gott als Befreier und als Gesetzgeber”). Hai
hinh dnh nay hién nhién twong &ng véi hai phan chinh cta
Sach Xuit Hanh: Phin A (Xh 1,1-15,21) cdn ban ndi vé viéc
Thién Chua giai thoat dan Israel khoi ach no 1é ho dang ganh
chiu tai Ai-cap; Phan C, tir chwong 19 dén hét chwong 40, chu
yéu ban tAm dén viéc Thién Chda ban Luét Giao Uéc cho dan

' G. FISCHER, Theologien des Alten Testaments (NSK-AT 31; Stuttgart:
Verlag Katholisches Bibelwerk, 2012).
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Israel trén nui Sinai. Ca hai hanh déng chinh yéu nay ctia Thién
Chua da gitup hinh thanh nén moét dan tdc Israel c6 tw do, c6
phdm gi4, trong twong quan mét thiét véi Thién Chda.

Chinh trong bd khung ciu tric va thin hoc nay ma phan
con lai cia cudn sach, tirc 1a Phan B (Xh 15,22-18,27) méi
dwoc ké 1a mot khéi van chwong mang tinh chuyén tiép, véi
ndi dung chinh la thuat lai nhirng bwdc di dau tién cua dan
Israel trong sa mac hwéng dén nui Sinai. Nhitng buéc di dau
tién nay dién ra, sau khi ho da dwoc Thién Chua giai thoat khoi
moéi hoa diét vong cia doan hung binh Pharaoh, khi Nguoi
giang canh tay uy quyén danh bai quan Ai-cip tai Bién Po. Qua
that, trong khoi van chwong mang tinh chuyén ti€p nay, doc
gia c6 thé dé dang nhan ra hinh anh dwoc nhic lai nhiéu lan
vé mot Thién Chua la Pang giai thoat dan Israel (x. 16,6.32;
18,1.8-11; hay mac nhién tai 17,8-16). Poc gia cling cam nhan
dwoc nhitng dau chi ban dau vé mot Thién Chida la Pang ban
Luat cho dan Ngudi (x. 15,26; 16,4.28; 18,15-16.23).

Bo khung chu dé téng quat nay ro rang cho phép chung
ta nam bat dwoc ngay hai hinh anh thiét y&u vé Thién Chua
trong toan bd Sach Xu4t Hanh. Tuy nhién, néu chi “bang long”
vGi hai hinh dnh 4y vé Thién Chda ma théi, ching ta c6 nguy
co roi vao hé sdu cua 16i doc Kinh Thanh mang tinh gian lwoc.
DéE tranh con cam d6 “gian lwgc” ndy, va day ciing 1a diéu gido
sw Georg Fischer thwong khuyén khich doc gia ctia minh, thiét
twdng ching ta khong con cach nao khac hon, la tim vé véi
chinh ban van Kinh Thanh, doc tirng chwong, tirng doan, tirng
cidu mot cach cin thin va chd tm hon, dé€ trong tinh thin suy



tw phan tinh va ciu nguyén, dwdi anh sang Loi Chia, chiing ta
c6 thé kham pha ra noi ban van Kinh Thanh nhirng diéu twdéng
chirng da cii, ma thuc ra van ludn méi va day sttc khdi hirng
cho hanh trinh di¥c tin cia ching ta.

Vi tinh than nay, toi xin chuyén ngit va hiéu dinh bai viét
c6 twa dé “The Image of YHWH as presented in Exodus 16”2
von dwoc viét ra cach nay hai nam, nhw mot moén qua tinh than
gri tang gido sw Georg Fischer, 1a Doktorvater cta toi trong
thoi gian t6i theo hoc tai Innsbruck, nhan dip mirng cha tron
60 tudi.

Trong bai viét nay, von la mot phan két qua cda ludn van
nghién ctiu, c6 twa dé Manna and Sabbath® in Exodus 16:
Exegetical and Theological Narrative Analysis, toi cho rang, khi
ndi vé Thién Chia YHWH, chwong 16 ctia Sach Xuit Hanh da
lam toat 1én 4 hinh adnh kh4 sdc nét vé Ngwoi, cho du 4 hinh
anh nay thuc ra van c6 mdi lién hé mat thiét véi nhirng gi gido
sw Georg Fischer di ban dén. Bon hinh anh d6 1a: YHWH la
Thién Chua ctia sy song (hinh dnh 1); YHWH la Pang di bwérc
trwdc dén véi dan Israel (hinh anh 2); YHWH 1a Thién Chua

2 Nghia Pham, “The Image of YHWH as presented in Exodus 16”7, in
Gottes Wort im Menschenwort: Festschrift fiir Georg Fischer SJ zum 60.
Geburtstag (Osterreichische Biblische Studien 43; Frankfurt am Main:
Peter Lang, 2014), 27-36.

* Quite a number of biblical scholars have rightly pointed out that the
content of Exodus 16 revolves around the two subject matters of manna
and Sabbath. This position is supported by CHILDS, DURHAM,
FISCHER, FREY, GELLER, HYATT, JANZEN, SCHART, etc. HYATT,
Exodus, 174, for example, states that the story is “mainly an account
of the giving of the manna to the Israelites, and its relationship to the
Sabbath; the quails are mentioned, but only briefly”.



quyén nang (hinh anh 3); YHWH la Pang c6 méi twong quan
mat thiét véi dan Nguoi (hinh anh 4).

B. Khai Trién Néi Dung

Bon hinh dnh kha rd nét vé Thién Chia YHWH trong Sach
Xuat Hanh chwong 16 sé dwoc trién khai dwa theo phwong
phap phé binh vin chwong, két hop véi 16i doc Kinh Thanh
theo hwéng thiéng liéng. T6i xin phép dung ban dich cia nhém
Cac Gio Kinh Phung Vu lam ban qui chiéu, nhwng t6i xin thay
ddi mot s6 cho, vily do chii gidi, dé ban dich dwoc sat hon voi
ban g6c tiéng Do-thai.*

1. YHWH la Thién Chiia cua si song

Trinh thuit xuit hanh chwong 16 cho ching ta biét: viéc
diu tién ma dan Israel 1am, khi ho roi bo Elim dé tién vao sa
mac Sin, la cam ram, kéu trach hai d6ng M6sé va Aharon (x. c2).
Khoa tAm ly hoc tir 1au da chi ra rang, khi d6i dién véi nhirng
van dé nan giai khong lam chi dworc, khi d6i dién véi nhirng bat
an ngoai tim kiém soat, c6 nguy co de doa dén tinh mang minh,
con ngwoi ta thuwong cd khuynh hwéng do tdi cho ké khac da
gay ra nhitng hoan canh bi dat dé.> Dan Israel qua that khong
phai 1a treong hop ngoai €. Khdng con dwoc phép nin na trong
ving Elim, mot noi hién nhién dé chiu déi véi nhirng ai dang

* Xin chan thanh cdm on nhém CGKPV.

> This tendency, for example, can be recognized in the so-called
“scapegoating”, that is, “the tendency for individuals, when frustrated
or unhappy, to displace aggression onto groups that are disliked,
visible, and relatively powerless”, see ARONSON — WILSON - AKERT,
“Prejudice”, 454-504, esp. 488-490.



lwu bwére trong sa mac, vi tai d6 c6 “muwoi hai sudi nwée va bay
muoi cdy cha 13” (Xh 15,27),° dan Israel bat dau kéu trach hai
nha lanh dao ctia minh, khi din phai d6i dién véi mot thir thach
ma&i. Cau 3b-f da ghi lai cho ching ta ndi dung l&i than trach cua
dan Israel:
“> Phai chi chung t6i chét bai tay Dlirc Chuia trong dat Ai-cép, © khi
ching tbi [con] ng6i bén ndi thit, ¢ khi ching t6i dn banh thoa
thué, ¢ nhwng khong, cac 6ng lai dwa chiing t6i vao sa mac nay,
dé giét chét toan bd cdng ddng bang canh chét do6i”.

Tai ciu 3b cia chwong 16 nay, “phai chi chiing tbi chét boi
tay Pirc Chua trong dat Ai-cap”, 1an dau tién chung ta thiy dé
cap dén Thién Chua. Ngwoi dwoc ndi dén qua dién ngtr mm-
“[ban] tay Dirc Chia”. Doc qua Sach Xuit Hanh, chung ta nhan
thay cic chwong trwdc dé6 da minh dinh mot chan ly: “tay Pirc
Chuia” da biéu 16 uy phong cia Nguwoi, ban tay 4y da danh phat
vua Pharaoh cirng d4u clirng c6 cung v&i bay tdi clia vua va
toan din Ai-cip von lién déi trach nhiém véi vua (x. Xh 7-11).
Nhung ban tay 4y lai tré nén 4m ap diu ngot véi nhitng ké
chiu cadnh 4p birc, boc 16t. D6i véi nhirng ngwoi nay, nhat 1a véi
con dan Israel dang bi ban tay Pharaoh deé ndng, thi ban tay
cta Pirc Chua la nguon an i, ning d& ho dirng day. Tiéc thay,
khong phai lic nao dan Israel cling hiéu dwoc nhw viy. Du
cach day khong lau, tai Bién D4, dan Israel “da thiy Dirc Chia
ra tay hung manh dadnh quan Ai-cap. Toan dan kinh s¢ Ptrc
Chua, tin vao Dtrc Chua, tin vao 6ng Mosé, toi trung ctia Nguoi”

¢ The description of twelve springs of water and 70 palm trees has a
symbolic meaning: the Israelites who had just previously complained
about the lack of drinking water (cf. 15:22-24), were then led into a place
of comfort with rather abundance of shade and water.



(Xh 14,31), nhwng khi gap phai nhitng thir thach trong hanh
trinh sa mac dé tién vé Dat Hira, dan Israel da phoi pha niém
tin 4y. Trong 1&i cam ram kéu trach ctia ho 1an nay tai sa mac
Sin, ban tay ctia Pirc Chua da bi hiéu sai nhw la phwong thé dé
danh phat ho. Ban tay Ngwoi nay bi ho lién két véi cai chét,
hon la véi viéc giai thoat, véi sw sdng.

Ma thuc ra, nhw Sach Xuit Hanh minh chitrng, Dirc Chua da
nhiéu lan ra tay hung manh dé giai thoat dan Israel khoi kiép
no 1€ bén Ai-cap (x. Xh 3,19.20; 6,1.8; 7,4.5; 9,15; 13,3.9.14;
14,31). Nguwoi té long thwong x6t dac biét doi véi ho. Qua do,
Nguoi cho thiy long thanh tin véi 1oi Ngwoi hira véi cac vi
t6 phu cta ho (x. Xh 2,24; 3,5.15.16; 6,8, dc. Xh 32,13; 33,1).
Véi ban tay manh mé uy hung, Thién Chua cho thiy, Nguoi
sé dan ho vao DAt Htra cach thanh cdng, ma cu thé hon trong
Sach Xuit Hanh, dén nui Sinai nhw long Ngwoi mong wéc.”
Trén nui thanh d6, Nguwoi sé ky giao wéc tinh yéu co gia tri
bén virng v&i ho, chinh thirc nhin nhin ho la din riéng cua
Nguoi. Qua ban tay manh mé uy quyén, Thién Chta da ctru
dan Israel khéi cdnh &p birc va 6 nhuc trén dat Ai-cip, Nguoi
td cho thidy Nguwoi 1a Thién Chta dem lai cho ho sw song, chi
khong phai sw chét.

Hinh 4nh D¢ Chda la Thién Chda cla sw song lai cang
hién nhién hon theo dong chdy ctia cdu chuyén Manna va
Sabbath. Ddi véi nhitng ké dang “to miéng” kéu trach, Thién

7 RENDTOREFF, “Reflections”, 17-18: Sinai is the goal of their Exodus
out of Egypt, where the people are commanded to worship YHWH (cf.
3:12). Exactly at the point where the Israelites arrive at Mount Sinai we
find the reference to the words in 3:12.



Chua lai quang dai htra ban o orb “banh boi troi” (c4b).
Vi loai banh nay, Thién Chua sé nudi sdng ho 40 ndm trong
hanh trinh tlr sa mac tién vé Dat Ha (x. ¢35). Trong giai doan
day thtr thach d6, dan Israel phai hoan toan ciy dwa vao sw
tro gidp nhung khong ciia Thién Chia YHWH, Dang hang ngay
nudi séng ho bang “banh bdi troi”. Thir lwong thuc nay bidu 19
tinh Chua yéu thwong, cham séc dan Nguoi.

Nhung di nhién, sy quan phong yéu thwong cua Thién
Chuia khong chi giGi han vao viéc chdm séc thé 1y, qua nhirng
ting pham vat chat. O vao giita cdu chuyén Manna va Sabbath
(x. cc23-30), ban van con cho chiung ta nhan ra mot loai
tang phdm khéc cta Thién Chua, d6 chinh la qua ting ngay
Sabbath. Qua tang nay dwoc Thién Chta wu ai ban cho dan
Israel dé€ ho c6 thé séng xirng dang véi phadm gia cia mot dan
toc tw do, cia mot ngwoi tw do.b Khong giong nhw qua ting
vat chit la manna, von sé khong con xuit hién nira, khi dan
Israel vao dwoc DAt Hira, nhw Sach Gio-sué thuat lai: “Hém
sau 1é Vot Qua, ho da dung thd san trong xir [d4t Canaan],
tirc 1a banh khéng men va hat lia rang, vao ding ngay do.
Hoém sau, khong con manna nira, khi ho dung thé san trong
x¥; thé 1a con céi Israel khéng con c6 manna nira. Nam 4y, ho
da dung hoa mau cda dit Canaan” (Gs 5,11-12), qua tdng ngay

8 See also A. GRUND, “Mimesis”, 97-98. A. WENIN, Sabbato, 32, develops
the idea of freedom that the Sabbath day brings about: “Invitandolo a
sposare il proprio ritmo predendo un riposo settimanale, Dio manifesta
agli israeliti la reale volonta di liberta che ha per loro: non devono piu
essere schiavi di nessuno, neanche di loro stessi, della loro fame, della
loro paura delle privazioni, del loro desiderio di avere di pit — cioe della
loro bramosia”.



Sabbath van tiép tuc 1d mot thanh t6 thiét yéu tao nén cin
tinh cia dan Israel, phan 4nh méi twong quan didc biét cua
ho v&i Thién Chia YHWH trong sudt dong lich str clia dan toc
nay (dc. Xh 31,16-17).

2. YHWH la Déng di buéc trwéc dén véi dan Israel

Ngoai hinh anh th nhat vé YHWH - mot Thién Chua cua
s séng - nhw dwoc trinh bay trén diy, cAu chuyén Manna va
Sabbath con lam néi bat hinh anh ctia mot Thién Chda di budc
trwdc dén véi dan Ngudi. That vdy, cAu chuyén cho ching ta
hay: mac du Mésé va Aharon la do6i twong truc ti€p bi dan
[srael cam ram kéu trach (x. cc2-3), nhwng chinh Thién Chuda
YHWH, ch khong phai M6sé va anh minh, méi 1a vi da phan
rng trwde tién véi hanh vi nodi loan ctia dan. Qua dé, Pirc Chia
cho thdy Ngudi y thirc sdu sic vé hoan canh séng ctia dan, vé
thwc trang nhitrng gi dang dién ra, va chinh Ngudi nam gitt chia
khoa giai quyét van deé.

Cach phan rng cua Thién Chuia mang tinh tich cuc so véi
thai do tiéu cuc ctia dan Israel, la nhitng ké da vé ra mot birc
tranh den tdi vé hoan canh cta ho tai sa mac Sin (x. c3). Tuy
nhién, tac gia Kinh Thanh [hay vi thuat truyén] da khon khéo
ngu y: birc tranh c6 gam mau tdi nay thwc ra dén twr 16i suy
nghi va nhin thic cta dan Israel vé hoan canh ho dang doi
dién. Vé phwong dién phén tich vin chwong, vi tic gia Kinh
Thanh khong ban luan gi vé nhirng ly do khién din kéu trach,
nén diém ma ngai muon truyén dat cho ching ta, 1a chung ta
hay biét “nghi ngo” vé tinh xac thwce trong nhitng 1 kéu trach



ctia dan.” N6i khac di, hoan canh tai sa mac Sin khong bi dat
nhw nhitng gi dan than van.

Du phan &ng cua dan Israel cé tinh thai qua, cwong diéu
héa khé khan ma ho gap phai, va & chiéu sau cia van dé, mang
mau sic chéng ddi Mosé va Aharon (ma ky thwc 1a chdng doi
chinh Thién Chua), cach phan &ng ctia Thién Chta lai mang
sac mau hy vong, du cling c6 phan doi hoi: “Nay, Ta sé lam cho
banh ttr troi mwa xudng cho cac ngwoi [dn]. Dan sé ra lwom
14y kh4iu phan hang ngay, d€ Ta thit long chiing, xem ching c6
tudn gitr luit cia Ta khéng. Ngay thir sau, khi chliing don phan
an da dwa vé, sé co gap doi phan ching lwvgm vao nhirng ngay
khac” (cc4-5).

Khi cdu chuyén tiép tuc dwoc mé ra, ching ta nhin thiy
Thién Chta khong ngirng di nhitng bwdc trwde dén védi dan
Nguwoi. That vay, dién tién cAu chuyén cho thiy, qua ngudi phat
ngdn cho minh 1a Aharon, Mdsé truyén cho dan i *3e5 129P
“cac ngwoi hiy lai gan thanh nhan Dirc Chida” (c9c). bay la mét
1énh truyén giy thac mac khé hiéu khong chi cho dan Israel
lic d6, ma con ca cho ddc gia ching ta hdm nay nita, vi ching

® In comparison with similar “murmuring stories” (cf. Exod 14:3-10a;
15:22-23; 17:1; Num 20:2) (see GOWAN, Theology, 171), a lack of causal
link between vl and v2 in the narrator’s report is easily detected,
stressing that the grumbling content in v3 comes from the perspective
of the Israelites, not that of the narrator. Since the biblical narrator has
the privilege of omniscience (see SKA, Father, 44-45), that is, his voice
about a particular matter is considered as having an almost absolute
weight, his silence concerning the reason of the Israelites” grumbling
really raises serious doubts about a justifiable interrelation between the
Israelites” difficult situation and their grumblings, and thus casts their
complaint immediately in a negative light (see CHILDS, Exodus, 284).



ta khong biét din Israel phai thwec thi Iénh truyén dé nhw thé
nao. Ly do don gian 13, din Israel phai lai gan thanh nhan
Nguwoi & dau, vi nhw hoc gia J. Durham tirng nhan xét: “[...] cho
dén thoi diém nay trong ciu chuyén, ban van chwa hé dé cap
dén Hom Bia, cot may, hay cot ltra”,'° ma chung lai 1a nhitng
dau chi hitu hinh vé sy hién dién cta Thién Chuia. Néu khong
c6 nhitng yéu t6 hiru hinh nay, thi din Israel phai tién lai gan
“thanh nhan Nguoi” nhw thé nao bay gio. Hon nita, viéc thi
hanh Iénh truyén do lai chang dem lai nguy hi€ém cho ho hay
sao, vi ai doc Kinh Thanh Cwu U¢c déu biét rang, chiéu theo 16i
dién ta thudng bat gip trong Cuu Uéc, ké nao tién lai gin nhan
thanh Pirc Chua, ma trudc dé khong dwgc Nguoi cho phép, va
trwdc d6 khong c6 sw chuin bi cho xirng dang, thi ké dé phai
chét, vi ké “pham nhin” lam sao c6 thé dén gan Pang chi thanh
ma lai khéng may may hé han gi (x. Xh 3,5; 19,10-15.21-24;
28,40-43; 30,19-21).

Tuy nhién, cAu chuyén cho ching ta thiy viéc “vinh quang
DPtrc Chua” tirc khic xuit hién trong ddm may (x. ¢10d), va
di kém theo d4, 1a 101 khdng dinh ctia Thién Chua, “vao budi
chiéu, cidc ngwoi sé dwoc an thit, va ban sang, cac nguoi sé
dwoc an banh thoa thué” (c12c, dc. ¢8b), da giup giai quyét hai
van nan ma ching ta néu ra trén day, nghia la, mot khi Thién
Chua xuit hién, thi din Israel d c6 diém qui chiéu dé “tién
lai gan thanh nhan Nguwoi”, va viéc Nguoi minh dinh ban cta
an cho ho ham y Nguoi sé khong dem cai chét dén véi ho, khi
ho qui hwéng vé thdnh nhan Ngwoi. Loi minh dinh nay, theo

10 J. DURHAM, Exodus, 220: “Just how they are to do it is not said, for there
is no mention to this point of the story about the Ark, the pillar of the
cloud, the pillar of fire”.



mach vin cua ciu chuyén, cling gitp cu thé héa loi Thién Chaa
hira nudi song dan & c4b trude do - “Ta sé lam cho banh tir troi
mua xudng cho cac nguwoi an”.

Ngoai ra, mot sy kién khac cling mac nhién ghi nhan “bwéc
di chi1 dong” ctia Thién Chua, dé la sy kién vao ngay thi sau,
dan Israel c6 dwoc gdp doi phan ho lwom moi ngay (x. c22b,
dc. ¢5). Tac gia Kinh Thanh ké tiép: chuyén nay ro rang da
khién cho céc vilanh dao cong dong lo lang, dén do ho dén gap
Mosé dé c6 dugce ciu tra loi xac dang (x. c22c). Cac vi nay lo
la phai, vi chiéu theo 1o truyén day cua Thién Chua qua Mosé,
moi ngwoi chi c6 mot ddu manna trong ngay ma thoi (x. c16),
nay tai sao moi ngudi lai c6 dén hai d4u vao ngay thir sau nay.
Diéu nay lai chang vi pham 1énh D¢ Chda truyén day sao?

Cau tra loi cua Mésé - “[...] mai la ngay nghi, ngay Sabbath
thanh dé kinh Dirc Chda [...]” (¢23c) - va cAu khang dinh cla
chinh Thién Chia YHWH sau d6 - “Dtrc Chua da ban ngay
Sabbath cho cic nguwoi; vi thé, ngay thir sdu, Ngwdi ban cho cac
ngwoi banh du an hai ngdy. Ai ndy hay & yén mot cho; ngay thi
bay, dirng c6 ai ra khdi chd cia minh” (c29), hai cAu nay da lam
cho cac vilanh dao va cong déng din Israel an long, vi ho hiéu
rang sw kién vao ngay thir sdu ho c6 dwoc gip doi s6 manna so
véi nhirng ngay thwong khac, khong nam ngoai ké hoach quan
phong cia Ptrc Chuia; Ngai ban cho ho s6 lwong manna gap doi
nhw viy dé vao ngay hém sau, tirc ngay Sabbath, ho c6 thé c6
dwoc mot ngay nghi tron ven, khong con phai ban tam chuyén
phai kiém song.

Cudi cung, doc gia ciing c6 thé nhan ra Thién Chta da di
bwérc triede thé nao, & vao cudi cdu chuyén Manna va Sabbath.



Tai day, MOsé da loan bdo cho dan Israel biét thanh y ctia Thién
Chua, la manna phai dwgc dong mot dau day, dwoc lwu gitt cho
con chau ho, dé “ching sé thiy banh Ta di cho cac ngwoi an
trong sa mac, lic Ta dem cac nguoi ra khéi dat Ai-cap” (c32).1!
Theo vién kién ndy cta Thién Chuda, cAu chuyén Ngwoi nudi
dan Israel trong sa mac sé dwgc cic thé hé twong lai ciia ho
nh¢ dén. Nhuwng “nhé dén” khéng don gian cé nghia la lwu
gitt mot ky niém dep trong qua khir cia cha 6ng minh; ding
hon, diéu nay ham y mét 1oi moi goi thiét than: cac thé hé dan
Israel hdy dit niém tin vao Thién Chda, la Pang yéu thuwong
va thanh tin; day hién nhién 1a diéu hét sirc can thiét doi vdi
ho, nhit la khi ho & vao nhitng thoi diém khing hoang va gap
nhiéu thtr thach 16m lao.'?

" There is a really discernible change in Moses’ role in the story. At the
beginning of the story, together with Aaron, Moses is the accused (v2-
3); at the end, he is prominent in his leading role. Moses imparts the
Israelites the Lord’s command concerning the preservation of manna for
future generations. In fact, this positive change is steadily developed in
the course of the story. In the middle of the story, Moses stands up as the
leader who justly and authoritatively refutes the Israelites” false charge
(v6-10). He is the Lord’s confidential person whom the Lord chooses to
be the unique mediator between him and the people (v4-5.12.16.23.28-
29.32). And apart from God, Moses is the unique person who can give
commands in this narrative (v9.19.25-26.33). For an overall treatment of
Moses” image in the Hebrew Bible, see FISCHER, “Mosebild”, 233-266,
esp. 261.

Future generations may perceive that even when their ancestors rebelled
against the Lord, who had liberated them from the land of Egypt (cf.
v32), the Lord constantly showed his merciful loving care for them,
feeding them daily until they reached the Promised Land (cf. v35).
This is a very forceful proof of the divine compassionate love for their
ancestors, serving therefore as a persuasive evidence for their own trust



3. YHWH la Thién Chiia quyén nding

Noi cAu chuyén Manna va Sabbath, chiing ta con bat gap
mot hinh anh khac vé YHWH: Nguwoi la Thién Chua quyén
nang. Nguoi thé hién quyén nang Thién Chda ctia minh qua
viéc hoan tit caich my man nhirng diéu Nguwoi da hira truée do.
That vay, trinh thuat da lam sang té sw kién: viéc Thién Chua
htra ban banh tir troi xuéng cho dan Israel (x. c4b), n6éi mot
cach cu thé hon, viéc Nguoi hira ban thit cho ho vao ban chiéu
va banh vao ban sang (x. c12c.d), da dwoc thwe hién cach day
du khi chim cit va manna xuat hién (x. cc13-14).

Khi md ta canh chim cut xuit hién, tic giad Kinh Thanh da
viét: mrmTaR oom b Sy, “chim cat bay dén rop ca
trai” (c13b.c), nghia la ching dén véi s6 lwgng rat dong. Diéu
nay khong khaéi lam ching ta nhé lai cau chuyén vé tai wong
thir 2 va thi 8 ma Thién Chda da dung dé danh phat x& Ai-cip,
do sy ctrng 1ong cia vua Pharaoh. Theo d6, dong tir 792 “bao
trum, bao phu, che kin”, von xut hién tai c13c, trwdc d6 da
dwoc dung dé néi dén nan éch nhai xuat hién véi s6 lwong rat
16m, ching 0 3812 YIR™MR ©5M “lan tran [hay bao trum] khap
dat Ai-cap” (Xh 8,2). bong tir nay ciing dwgc dung dén, khi tac
gia Kinh Thanh mo6 td nan chiu chiu YWNH'L?D VTR OOM
“che kin ca mat dat” khién “cad mat dat den nghit” (Xh 10,15).
Nhwng khac véi hai treong hop nay, chim cat xuit hién & day,
khong phai dé giy hai, nhwng dé tré thanh nguén thwe pham

in the Lord, especially in moments of crises they may face in their own
times (see DURHAM, Exodus, 226).



cho dan Israel. Hon nita, viéc bat chiing gi thiét cling dé dang,
khong phéi cuc nhoc gi.'?

DAu sao di nita, trinh thuit danh moi ban tAm dén “banh
tlr troi” nhiéu hon dén sw kién chim cut. Sw ban tam 4y duwoc
thé hién r6 nét qua viéc tac gia Kinh Thanh mé ta kha phirc tap
vé n6 & c13d-14b:

“dyao budi sang c6 16p swong [phid] quanh trai, * va khi 16p

swong tan [nguyén ngit: béc 1én], ®thi kia, trén bé mat hoang

dia, c6 mot thir gi nho nhd min mang, min mang nhw swong
muoi trén mat dat”.

Ban van minh dinh: vat nay khong phai la swong. Viéc st
dung phan tir 1377 “kia, nay day” (dc. c4b.10d) ham y viéc xuat
hién cua vat nay trén mat dat da khién cho dan Israel khéng
khoi ngac nhién.'* Viéc vat nay dwgc md ta qua hai hinh anh:
©DOMR P71 “mdtthit gi nho nhé min mang’, va x5y 9952 £
“nho nhé nhw swong muoi trén méat dat”, cho ching ta thiy: du
vat nay c6 nét ndi bat1a “nho nhd” va c6 “mau trang”, n6 khong
thé bi dong hoa hoan toan véi bt cir thir gi trén mat dit. Noi
khac di, du tac gia Kinh Thanh tim cach giai thich cho doc gia
dé hiéu, nhwng thit “banh tir troi nay” van gitr nguyén nét “doc
nhat vo nhi” cia minh. Cling dé hiéu khi chung ta thdy phan

3 See also DAVIES, Exodus, 139.

4 COTROZZI, Unexpected, 205-212, notes: the clause type of wehinnéeh +
NP + @ occurs 31x in the HB in comparison with the more frequent
construction of wehinneh + NP + Qotél (47x). Among the 31 occurrences,
several typical cases are presented as follows: In Gen 25:24, it confirms
the oracle; in Gen 29:25, the construction lets the reader feel Jacob’s shock
at the unexpected sight; and in Exod 16:14, the construction conveys the
Israelites” surprise at this never-seen-before phenomenon.



rng ng& ngang cda dan Israel: “Khi con cai Israel thiy thé, ho
lién hoi nhau ‘Man hu?’, nghia 13, ‘cai gi day?, vi ho khong biét
do la cai gi” (c15).

Ngoai sy kién Thién Chua cé di quyén nang tao ra “banh
tir troi” cho dan Israel di lwom moi ngay (x. c21), ban van con
cung cip thém cac chi tiét khac, giip ciing c6 thém hinh anh vé
YHWH la Thién Chda quyén nang. That viy, ban van cho biét
Thién Chua cling c6 quyén xac dinh thoi gian xuat hién va bién
mAt clia manna: “sang nao ciing vay, moi ngudi lwom tuy theo
strc minh an dwgc bao nhiéu. Va khi mat tréi téa stirc néng, nd
lién tan ra” (c21). Thém nita, Ngwoi lam cho manna khéng bi
hw théi qua dém thir siu, dé€ dan c6 thé dung ching vao ngay
Sabbath (x. c24c-d, dc. c20c-d). Cudi cung, qua mot cach thé
con tuyét voi hon nira, Thién Chiia chirng té quyén nang manh
mé cua Nguoi qua viéc gitr cho manna ludn & trong tinh trang
tot dep theo dong thoi gian, dé cac thé hé dan Israel thiy duoc
banh ma Ngudi da nudi séng cha 6ng ho khi Nguwdi dan ho ra
khoi dat Ai-cap (x. ¢32). Lam nhw vdy, Thién Chda nhw muén
cung c6 long tin cda cac thé hé twong lai vao Ngwoi, khién ho
xac tin rang Nguoi 1a DAng c6 di quyén niang bao vé ho ca
trong nhitng thoi di€ém khé khan nguy hiém. Tuy nhién, diéu
kién cin noi ho, khéng gi khac hon, chinh la thai dé séng hoan
toan tin thac vao Nguoi.

4. YHWH la Ding c6 méi twong quan mat thiét
01 dan Ngwor
Muc dich ctia viéc Thién Chtia YHWH ban cho dan Israel c6
thit vao buoi chiéu va banh vao buéi sang, muc dich iy dwoc



minh dinh & c12e.£: 22158 MM "IN 9D AP “rdi cic nguoi
sé biét rang Ta 1a YHWH, Thién Chua cta cac ngwoi”. Cum ti
22O T AN “Ta la YHWH, Thién Chia cda cac nguoi”
chi xuit hién 2 1an trong trong Sach Xuit Hanh - & Xh 6,7 va &
day, Xh16,12.'°> biéu nay ham y viéc Thién Chda ban banh va
thit cho dan c6 cung muc dich v&i viéc Ngwoi giai thoat dan
Israel khoi ach thdng tri ha khic clia nguwoi A-cap (x. Xh 6,7),
nghia 1 d€ dan Israel nhin ra Ngwoila YHWH, Thién Chia cta
ho.1® N6i khéc di, qua qua ting vat chat 1a thit va banh tir troi,
Thién Chua YHWH muo6n mai goi dan Israel ngay cang xac tin
hon vé moi day yéu thwong ma Nguwoi danh cho ho.' Bay sé la
mot trong nhitng buwdc chuln bi thiét thwe cho dan Israel, dé
sau nay trén ndi thanh Sinai, dan cé thé bwéc vao twong quan

5 The expression 111" WIR™2D inaccompany with the verb JT" is attested
10x in the Book of Exodus alone. This combination covers a wide range
of the subjects of the recognition: the Israelites (6:7; 10:2; 16:12; 29:46), the
Egyptians (7:5; 14:4.18), Pharaoh (7:17; 8:18), and [future] generations
of the Israelites (31:13). Its contents are arranged around the liberation
process from the slavery in Egypt (6:12; 7:5.17; 8:18; 10:2; 14:4.18; 29:46),
gift of meat and bread (16:12), and God’s presence and Sabbath laws
(29:46; 31:13). Later on, in the vision of the dry bones (Ezek 37:7-14),
Ezekiel states that when YHWH brings the exiles back home, they will
know that He is the Lord their God (cf. 28:25-26, esp. v26; 34:25-31, esp.
v30; 39:21-29, esp. v28). For further detailed treatment of this formula of

God'’s recognition in the book of Ezekiel, see ZIMMERLI, “Erkenntnis

Gottes”, 41-119.

“I will take you as my people and I will be your God,

Q290K MY IR 2D DNYTM, who brought you out from under

the yoke of the Egyptians”.

7 PREUSS, Testament, 209-219, I, in his treatment of YHWH’s acts in history,
remarks: “When Israel spoke of YHWH, it did so largely in terms of his
acts in history. Old Testament Israel has primarily heard its God YHWH
in, with, and by this form of experience of reality”.



giao wéc véi Thién Chia YHWH mot cach xac tin nhit (dc. Xh
19-40, dac biét cac chwong 19-24 va 34).

YHWH Thién Chta hién nhién khong phai la Pang muon
dem lai cai chét cho dan Nguwoi, nhw nhiéu ké cam ram c6 thé da
hiéu nhw vy (x. c3b). Ngwoi cling khong don gian chi la Pang
da giai thoat ho khoi canh no 1€ bén Ai-cap (x. c6¢), mac du day
la mot chti dé 1én cua Sach Xuat Hanh. Nguwoi cling khong phai
chila Pang da nudi séng ho, khi ho & vao nhirng hoan canh day
khé khan, thir thach. Nhwng trén hét, qua nhirng diéu tuyét
voi vira k€, YHWH muén cho dan Israel nghiém thiy Ngwoi la
Thién Chta cta ho, 1a Pang khéng nglrng bay to6 tinh thwong
doi voi ho, 1a PAng muén séng twong quan mat thiét “Ta -
cic nguwoi” véi ho, mot moi twong quan toan tim toan y cho
nhau.’® Di nhién, YHWH ciing mudn dan Israel dirng chi nhin
vao nhirng ting phdm trwdc mit, ma trén hét, biét nhan ra ai
la bang da trao qua, tai sao Nguwoi lam nhw vdy, dé qua dé, ho
c6 thé di sdu hon vao moi twong quan mét thiét véi Nguoi.

Thuec ra, theo dwong 16i sw pham cia minh, Thién Chua
da tirng bwdc chuan bi cho dan Israel buéc vao twong quan
mét thiét nay. Ban van cho biét Thién Chda da truyén cho ho
phai c6 thai do cong tac tich cwc khi nhan lanh an hué Nguwoi
ban: “Dan sé& ra lwgm 14y kh4u phan hang ngay, dé Ta thir long
ching, xem chiing c6 tuan gitr ludt ctia Ta khong” (c4c-e). Dan
Israel phai to thién chi cong tac v&i qua tdng caia YHWH. Ho

" The two theological hallmarks of the Book of Exodus: God as the
liberator and God as the lawgiver, as FISCHER, Theologien, 29-37, points
out, can be seen as serving this I-You relationship between God and his
people.



phai chiu trach nhiém vé doi song thwong ngay ctia minh. Viéc
nay, qua that dan Israel da thuc hién chu ddo: “Sang nao cling
vay, moi ngwdi lwom theo sttc minh dn dwocbao nhiéu” (c21).1°

Ngoai ra, c16 con lam ro nét hon dwong 16i huin luyén
ctia Thién Chua: “M6i ngudi hiy tiy theo strc minh &n dwoc
bao nhiéu ma lwom, moi ngudi mot dau, tiy theo s6 ngwoi;
moi ngudi hiy 14y ludn cho nhitng ngudi & cing 18u véi minh”,
Qua lénh truyén nay, Thién Chiia mu6n mdi ngwoi néu cao tinh
than trach nhiém va tinh lién déi trong gia dinh.?° Va ciing &
diém nay, trinh thuét lai cho thay diém tich cwc nira ciia dan
Israel: “Con cai Israel da lam nhw thé; ho lwom ké nhiéu nguoi
it. Roi ho 14y diu dong: ké c6 nhiéu thi khong dw, nguoi co
it thi khong thi€u. Mdi ngudi da lwom tuy theo stec minh an
dwoc bao nhiéu” (cc17-18). biéu nay chirng té ho da vang gitr
1énh Chua truyén.

Mot khi mbi cd nhan ddm chiu trach nhiém vé minh va vé
gia dinh minh, thi hy vong, ho cling dé dang tré nén nhitng

¥ V21 depicts a peaceful and tranquil picture of the Israelites” daily
manna-gathering activity. The temporal rhythm 9pP33  9P33
indicates that the Israelites are obedient to the Lord’s directive in v4c-d.
It also illustrates that the people are already accustomed to their daily
rhythm of getting up early and doing their daily work in the morning
(see FISCHER, Exodus, 188). Apparently their daily gathering gradually
makes their fear of hunger (cf. v3) fade away. It also causes the intention
of some people to hoard up the left-over manna (cf. v20) for later use to
be unnecessary and meaningless.

2 See also KUPFER, Israel, 68. With further elaborations, MOBERLY,
“Disciplines”, 213-227, lays a heavy stress on the pedagogical dimension
of the story: the Israelites, still an immature people, were guided to
become more mature in their relationship with God and with each other,
in order to be worthy of their selection as the People of God.



thanh vién tich cwc hon, biét quan tdm dén ich chung cta céng
dong, ciia dan toc;?! va xa hon nira, ho c6 thé mé rong tinh lién
d&i va sw quan tAm ay dén véi cac ngoai kiéu séng gitra ho (x.
Pnl 10,19).%2 Xét cho clng, tinh than trach nhiém va tinh lién
d&i c6 thé dwoc vi nhw hai tru cot chéng dé toa nha Israel;
ching la nhirng diéu kién cin c6 dé Israel c6 thé tré thanh
“mot dan thanh, dan tw t&” nhw long Chuia mong wéc (x. Xh
19,6).23 Nhitng chwong tiép theo clia Sach Xuat Hanh cho thay
tinh thin kép nay cé y nghia thé nao trong viéc dung Léu Tam.
Theo 1énh Chda truyén, véi tinh thin trach nhiém va tinh lién
d&i cong dong, dan Israel da san long dong gop vat chat, cong
strc, va ca tai nghé (x. Xh 25,2-9; 35,4 - 36,1; 38,24-31) dé
hinh thanh nén neoi thanh cho Thién Chda ngu gitta dan Ngwoi
(x. Xh 25,8).

21 HEINISCH, Exodus, 132 understands the command is related to the
fathers of the family: “der Familienvater soll fir die Erndhrung seiner
Angehorigen Sorge tragen”. Cf. JACOB, Exodus, 470: “Der Einsammelnde
ist der Haushaltungsvorstand, nicht dal man mit Weib und Kindern
zum Sammeln auszog”.

* Moses gives two reasons for his command that the Israelites should
love even the strangers: (a) God Himself loves the strangers, providing
them food and clothing (cf. Deut 10:18), thus when the Israelites love
the strangers, they actually follow God’s way; and (b) the Israelites were
themselves the strangers in the land of Egypt (cf. Deut 10:19), thus loving
the strangers is actually a powerful reminder of their social status in
Egypt, once reduced to the that of slavery, which was only changed into
the status of the possessors of a land by the mighty hand of the loving
God.

»  Already in the narrative of the Passover preparation, the sense of “the
unity of the family and solidarity with the neighbors” in the celebration
of the feast is expressed in Exod 12:3-4 (cf. JOHNSTONE, “Versions”, 160-
178).



C. Két Luan

Co thé ndi bat cir ai doc Sach Xuat Hanh chwong 16 déu
c6 thé dé dang nhan ra diéu nay: nhin vat quan trong nhit
trong cau chuyén Manna va Sabbath khong phai la dan Israel,
cling chang phai 1a Aharon hay Mosé, ma chinh la Thién Chda
YHWH. Nguoi chinh 1a nhan vat chinh, mang lai toan b strc
nang dong cho cau chuyén, lam cho cau chuyén tré nén sinh
dong, 16i cudn, ham chira nhiéu y nghia tir ddu dén cudi.

Cau chuyén Manna va Sabbath m¢ dau bang mot dam
may den bao phti bau tréi sa mac Sin. Dinhién, d6 khong phai
la ddm may u am theo nghia den cua han tlt, ma la ddm may
cua sw ngo vuc, cua viéc mat long tin, thé hién qua nhirng 1o
cam ram dam chit vu khong. Khi dan Israel thot 1én nhitng
loi kho nghe, ho nhw thé ham y béng tdi sw chét dang bao
trum trén toan dan truéc vién twong déi dn. Hinh &nh mang
dang ddp bi quan nay da dan dwgc thay thé bang hinh anh
sw song doi dao tai phan cudi cia ciu chuyén. Ban van Kinh
Thanh minh thi, strc ndng déong chuyén hoa nay, sé khong thé
thanh hién thuwc néu khong cé sw can thiép cia mot Thién
Chua day quyén nang (hinh anh 3). Ngwoi chinh 1a Pang da
di bu¢c trwde, Ngwoi dén voi dan Israel bang sy tha thir va
long x6t thwong, ngay khi ho con dang gan c6 kéu nhirng 1o
ai odn. Nguwoi dén védi ho vi Ngwdi mong nhirng diéu tot dén
voi ho (hinh anh 2).

Nhwng yéu t6 vé cudc song déi dao va bén virng, nhw dworc
minh hoa bédi sy kién dan Israel da an manna 40 nam trong



hanh trinh sa mac cta ho,?* yéu t6 nay khong thé xuat hién
dwoc, néu khong cé suw can thiép cia YHWH 1a Thién Chida cta
sw song (hinh anh 1). Nguwoi khong chi ban cho ho ctia dn nudi
than xac; Nguwoi con ban cho ho ngay Sabbath dé€ cudc séng
cua ho dwoc phuc hoi, dwoc lam méi lai, d€ ning cao pham gia
cta ho, phdm gid ciia mot din toc tw do, bao gom nhirng nguoi
da dwoc dung nén theo hinh anh Thién Chua.

Nhitng gi ma Thién Chia YHWH da lam cho dén Israel déu
nham muc dich thiét 14p mot mdi twong quan dic biét véi ho.
Qua nhitng qua tang ma ho nhan dworc tir Plrc Chua, ho dwoc
kéu moi nhan ra YHWH 1a Bang c6 moi twong quan mét thiét
vé&i ho (hinh anh 4). Nguwoi la YHWH, Thién Chida cda ho, Pang
khong ngirng bay t6 tinh thirong yéu cham séc cua Ngwoi danh
cho ho, va mong wéc giap ho xirng dang buéc vao twrong quan
giao wéc ma Nguoi sé ky két véi ho trén nii Sinai.

Nguwoi Viét ching ta c6 cdu “On c6, tri tin”. Thiét nghi,
viéc doc ciu chuyén Manna va Sabbath trong Sach Xuit Hanh
chwong 16 khong chi gitip chung ta nhan ra tinh yéu thwong
cham séc ma Thién Chua da danh cho dan Israel trong qua
khi; viéc doc va suy tw nay con con giip cing c6 niém tin cla
ching ta vao Nguoi du ching ta dang phai song trong nhirng
hoan cdnh nao di nira. Pay c6 1é da la diéu Thién Chtia muén

#* Thus the Lord” nourishment of the people extends the spatial-temporal
dimension of the story. The problem of lacking food is resolved not only
in that space and time of the wilderness of Sin; the Israelites also eat
manna during their entire desert journey until they reach the Promised
Land (v35).



nham dén, khi qua Mdsé, Nguoi truyén dong ddy mot diu
manna dé lwu gitr cho cic thé hé con dan Israel sau nay.

Khi viét bai viét nay, cich day 2 nam, t6i da tirng nguyén
wéec: cha gido sw Georg Fischer, von 1a ngwoi thuwong xuyén doc,
suy tw, va cau nguyén véi Loi Chiia hang ngay, sé cang luc cang
nghiém thay Thién Chda qua thatla Pang quyén nang, la Pang
luén di budc trwde, khéng ngirng dén véi con nguwoi, 1a Pang
ban su séng, va moi goi con ngudi di vao trong moi diy than
tinh v&i Ngwoi. Ngay do, toi cling tirng nguyén worc tit ca cac
hoc tro cua cha, cac dong nghiép cda cha, ngwoi thian va anh
em cung on goi véi cha, ciing chia sé ndi thao thirc ludn birng
chay noi cha, 1a dem st diép yéu thwong cia Thién Chua dén
cho moi ngwoi hdm nay, qua viéc hoc héi, suy tw, cdu nguyén,
va chia sé Loi Chua!

Hém nay, khi chuyén dich bai viét nay sang ngén ngit cia
nguoi Viét chung ta, toi mong wéc nhitng hinh anh that dep
vé Thién Chtia YHWH ciing lam cho ching ta thém xac tin can
phai loan bao vé Nguwoi cho moi ngudi trong dat nwéc “Con
Rong Chau Tién” nay!
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